The Nicene Creed was the Church’s answer to Arianism. It was hammered out in several stages, but the text (given here)

usually identified as “the” Nicene Creed is the “eastern form” adopted at the Council of Nicaea in AD 325. It is sometimes

referred to as the “Creed of the 318 Fathers” in distinction from the later, expanded form, the Nicene-Constantinopolitan
Creed, adopted in AD 381, which is known as the “Creed of the 150 Fathers.” (The number refers to the number of delegates
who sat on each of the respective councils.) The texts of the three creeds given below come from Philip Schaff’s The Creeds of
Christendom, 3 vols. (6th ed.; Harper & Row, 1931; reprint, Baker, 1983). Reading this text requires more than BDAG; LS is
essential, as is G. W. H. Lampe’s Patristic Greek Lexicon (5 vols., Oxford: Clarendon, 1961-68; cited as PL below). (LS does not
include much patristic information; Lampe assumes the user will have LS at hand for non-theological words.) The vocabulary

list below includes the necessary material from these sources.

Motebopey €ic Eva OedV, TATEP TAVTOKPATOP,
ToNTHY 00pavos Kal yfig,

OpAT®V TE TAVTWV Kal GOPATWYV.

Kai i¢ Eva k0p1ov Tnoolbv Xpiotdv

TOV VIOV TOU B0l

yevvnOévta ék tol matpdg LOVOyeVi]

00T £oT1v €K 0Volag ToD matpdg:

©¢edv €k Oc0D

Kal QG €K PWTOG,

Ogdv GANO1VOV €k 0D dAnOivod:

yevvnOéva, o0 monbévra,

Opoovstov TH TaTpl:

3t ol Td mdvrta éyéveto

TA &V TG oVpav® Kal T €v Tf Yii'

oV O’ Nudg Tovg dvOpwmoug kal did TV NUETEPAV cwTnplav
kateAOOvTa Kat sapkwlévta, kal EévavOpwnioavta:
nafdvta kai dvactdvra tf Tpith Nuépa,

aveABdva gig Tovg ovpavog,

£pxduevov kpivar {OVTag Kal VEKpoUG.

Kai €ig T0 dytov mvedua.

Tovg be Aéyovrag,

8t v mote Ste 0Ok AV

kod piv yevvnOfvat ok fv,

kal 811 €€ 0Ok Svtwv éyéveto

A € £tépag dmootdoews | odotac pdokovrag eivat, *
fl KT10TOV, 7 TPENTOV fi GAAOLWTOV TOV VIOV TOD O€0D,
avaBepatiler N ayla kaboAkr| kal GmootoAkr| ékkAnoia.

We believe in one God, the Father Almighty,

Maker of heaven and earth,

And of all things visible and invisible.

And [we believe] in one Lord Jesus Christ

the Son of God

begotten of the Father, the only-begotten;

that is, of the essence of the Father;

God of God

and Light of Light,

very God of very God;

begotten, not made,

being of one substance with the Father;

through whom all things came into being;

the things in heaven and the things on earth;

the one who for us men and for our salvation

came down and was incarnated, and was made man;
suffered and rose the third day,

ascended into heaven,

coming to judge the living and the dead.

And [we believe] in the Holy Spirit.

But the ones who say,

“There was [a time] when he was not,”

and “Before being begotten, he was not,”

and “He came to be out of not being”;

or claiming that “He is of another substance or nature,”
or “The Son of God is created, changeable or alterable,”
the holy, catholic, and apostolic church anathematizes.

GANOW6G, 1, 4V, true, genuine, authentic (Traditionally this is translated “very” in the Creed, which is another way of saying that

Jesus is genuinely God: “very God of very God.”)

GAA01wTEG, 1, GV, subject to change (LS 70), cf. &AAotdw, to change (B 46)

dvaotdvta, PAPMSA > Gviotnut

GveABdvta, AAPMSA > dvépyxouat

yevvnOévta, APPMSA; yevvnoijvat, APN > yevvdw
£yéveto, 3SAMI > ylvopat

gvavOpwrricavta, AAPMSA > évavOpwréw, to take on human form (B 330)

kateABévta, AAPMSA > katépxouat, to come/go down
KT10T6¢, X, OV, wrought, built, created (LS 1003)

uovoyevrig, £ (adj), only begotten, one and only, unique, only (M&F sg declines: -Aic, -00¢, ¢, -1j)



Opoovo10G, 0V, of the same substance/stuff, consubstantial, ctr. dpoloveiog, ov, of like [i.e., similar] substance (Muller, DLGTT, 139; PL
958-60). These terms are absolutely essential to the significance of, and, indeed, the existence of the Nicene Creed. See
below.

&vtwv, PAPNPG > éiui (£€ 00k Svtwy, “from non-being”? note the neut., one might have expected an article: “the things which
did not exist”? The neut. is at least impersonal, whether the abstract “non-being” or nonexistent things.)

ovoia, ag, 1, “that which exists and therefore has substance, property, wealth” (B 740), but used theologically (patristic and
later) of essence (e.g., o0oiag tob Tatpdc, ‘the essence of the Father’)

capkwOévta, APPMSA > capkdw, to make fleshy (LS 1585)

na@évta, AAPMSA > tdoyw

Tpentdc, 1, 6v, liable to be turned or changed (LS 1813), cf. tpénw, to turn (B 1014)

npiv (adv), before

PAOKOVTAG > PACKW, to say, assert, claim (B 1050)

Umdotaolg, ewg, 1, substantial nature, essence, subsistence, being, reality, individual, person (B 1040; PL 1454-61)

*The infinitive eivat is used here in indirect discourse; it is also to be supplied/understood in the following line, which
explains the accusative cases used there (objects of the inf, but viév is acc of gen ref, so-called subj of inf).

Study Questions for Nicene Creed
1. What are the two main verbs that structure the entire creed?
2. Into what three sections do the first twenty lines divide?
3. What verb must be supplied (& where?) twice to make this division obvious (in both Greek and English)?
4. Why are there so many accusatives in lines 4-197?

5. Inline 6, why can't the last three words be translated “the only-begotten Father”? (Give a grammatical reason, not a
theological one.)

6. What word/s does the article tdv in line 15 govern?

homoousios (0p000610¢): of the same substance; consubstantial; the term central to the argument of Athanasius against
Arius and to the solution of the trinitarian problem offered at the Council of Necaea (A.D. 325). It ultimately indicates
the numerical unity of essence in the three divine persons, Father, Son, and Holy Spirit, against the Arian contention
of three distinct substances.... The Nicene usage of the term homoousios was probably limited to the refutation of
Arianism and the affirmation of the substantial equality of the Father and the Son. In the theological development of
trinitarian theology, however, the Nicene language was rapidly interpreted as pointing to the concept of the oneness
and indivisibility of the Godhead; in addition, it was read in terms of the Western, Latin usage inherited from
Tertullian, unius substantiae, of one substance. Both the Latin understanding of homoousios and the development of
Greek doctrine typical of the Cappadocian fathers and of the Council of Constantinople (381) argue a numerical unity
of indivisible divine essence in which the three divine persons subsist and which is fully present in each of the persons.
Thus, homoousios indicates the fullness of the indivisible ousia, or substance, of the Godhead in each of the divine
persons and implies the essential coinherence (circumincessio...) of the three persons” (Muller, Dictionary of Latin and
Greek Theological Terms [Baker, 1985], 139-40).

opoovoiog (PL 959, col. 1,1.B.1.), “In pre-Nicene usage, expressive of belief that what the Father is, that also the Son is.”

(I.B.2.b.), re. 4th C. Christological controversies, “term was used as definition of full and absolute deity of Son; but acc[ording
to] Athanasius it implied also substantial identity of Father and Son as solution of problem of divine unity.... [col. 2] Ath.
balances two senses of 0.: of one stuff as against Arius, and of one content as against objection that former means existence of two
gods....”



Nicene-Constantinopolitan Creed

Miotebopey €i¢ Eva OOV, TATEPA TAVTOKPETOPX, TOLNTHV 0VpavoD Kal YAG, OpaT@V Te TAVTWV Kal dopdtwv. Kai eig €va
KUp1ov’Inoodv Xp1otdv toV LoV T0d B0l TOV povoyeviy TOV €k ToD TaTpdg yevvnBEévTa Tpd TAVIWY TAV AiVwV: QUG €K
QWTOG, OedV dANOIVOV Ek Oe0D dAnB1vod, yevvndévta, od moinbévra, dpootvoiov T@ matpl: 81" o T mdvta Eyéveto TV 8t fudg
ToUG GvOpwmoug Kai dix thv NueTépav owtnpiav kKateABdvTa ¢k TOV 0DPAVOV, Kal capKwOEVTA £k TVEVHATOG aylov Kai Mapiag
fi¢ mapOévou, kal évavOpwnricavta: otavpwdévta te Unép NUGV €ni Movtiov MAdTov, kai taddvta, kal tapévta, kai
Gvaotdvta Tf] Tpitn NUEPY KATA TAG Ypapdg, Kal dveABdvTa gig ToOg oVpavovg, kal kabelduevov ¢k de€1dv Tob Tatpog, Kal
néAv €pxSuevov petd 86&ng kpivan {BvTag kai vekpovg: oD tfig PaciAeiac ovk £otat Téhog. Kai eic T6 mvedua td &ytov, T
KUp1ov, T0 {woToldv, TO £k To0 TaTPOG EKTOPELAHEVOV, TO GUV TTaTPl Kal LIK TPOSKLVOVHEVOV Kal cuvdoEalduevov, TO
AaAfjoav S T@V mpo@nTdVv. Eig piav ayiav kaBoAiknv kai drootoAiknv ékkAnoiav: OpoAoyoduev Ev pantiopa eig dpeotv
AUXPTIOV TTPOGOOKDUEV AVASTAGLY VEKPQOV Kal {whv ToD péAAoVTOG al®dvog. Aunv.

The Creed of Chalcedon

The Chalcedonian Creed was adopted in AD 451, so this is technically out of the range of koine Greek proper; we are now in the
era of Byzantine Greek. There are some characteristic changes in these alter forms of the language, such as perfects becoming
practically equivalent to the aorist, eipi forms are changing from an irregular —u1 verb formation to a more regular middle
(deponent) form (-w verb). The syntax has perhaps changed more than the lexical or morphological elements of the language.
The changes in language take place gradually, however, so even though we’ve crossed the official dividing line, you will not
find this text much more difficult than the Nicene Creed written at the very end of the koine Greek period. The fact that this is
a traditional creedal formulation may also tend to produce a “conservative” flavor in the language used.

‘Endpevol Toivuv Toig ayioig matpdotv €va kal TOV adTtov OUOAOYELY LIOV TOV KUplov UGV Tnoodv
XpLoTdV GLHPOVWG ATavTeG Ekd1dATKOUEY, TEAELOV TOV aUTOV €V BedTnTL Kol TéAELOV TOV ADTOV
v avBpwndtnty, Beov GANOGS Kal AvBpwmov GANB&S ToV adToV, £k PuXTig Aoyikiig Kal cwuatog,
Opoovolov TQ maTpl Katd thv Bedtnta, kai OHoovsLoV TOV aUTOV NUTV KATE TNV avBpwrdtnTa,
KAT& TAvTa SPotov NIV Xwpic GUapTiag: Tpd aldvwy PV €K ToD TaTpog YEVVNOEVTA KATA THY
Bedtnta, €M’ EoxdTwWV O TOV NUEPDV TOV avTOV d1’ NUAG Kal d1d TV MpeTépav swtnpiav €k
Mapiag tfig tapBévou tiig Beotdkov kata v dvOpwrdtnta, Eva Kal tovV abTOv Xp1otdy, vidy,
KUp1oV, HovoyevH, [k 800 @Uoewv or év 800 @Uceotv*], dovyxUTwe, dTpéntwg, ddlapétwe,
axwpiotwg, yvwpildpevov: o0dapod tii¢ TOV QUoewv dragopdg dvnpnuévng dix trv Evwoty,
owlopévng 8¢ pdAAov thg id18tnTog EKaTEPAG PUoEWS Kol €1g €V mpdowmov Kal piav vdotacty
oLVTPEXOVOHG, 00X lg dVo mpdowna uepilduevov A Sratpoduevov, GAN Eva kal TOV adTOV LIOV Kal
povoyevi, 0dv Adyov, kOprov ‘Incodv Xpiotdv: kabdmep &vwbev ol tpo@fitatl mepl avTod Kal
a0TOC NUEG 6 KOP10G Tnoolc Xprotdg €enaidevoe kal TO TGOV TATEPWV NUIV TapadEdwke™®
ovuporov.

[*Schaff’s text here reads kapadédwke, which is almost certainly a typographical error for tapadédwke.]

adrarpétwg, without division, undividedly, inseparably, indivisibly, adv of &d1aipetog, undivided, indivisible, undifferentiated (LS 22; PL
33)
avnpnuévng, AMPFSG > dvatpéw, to take away (B 64)



avOpwmdTNg, ntog, 1, abstract humanity, mankind, human nature (LS 142; PL 143)

&vwBev (adv), from above, from the beginning, again (B 92)

dmnag, aoa, av, all, pl all together, strengthened form of nég (B 98)

Govyxvtwg, without confusion, unconfusedly (i.e., without losing one’s identity), while remaining distinct, without mixture, adv of
&ovyxvTog, ov, not confused (LS 264; PL 250)

dtpéntwg, immutably, without change, unchangeably, not incurring/undergoing change, Christological: “preserving both natures
free from change,” adv of dtpentog, ov, immutable, unchangeable (LS 272; PL 260)

axwplotwg, without separation/division, inseparably, indivisibly, adv of dxwpiotog, ov, undivided, inseparable (LS 298; PL 281)

Spéw, to divide, distribute (B 229)

diapopd, g, 0, difference, distinction, variance, disagreement (B 239; LS 418; PL 363)

£KATEPOG, A, 0V, both, each of two (B 298)

£k818dokw, to teach thoroughly (LS 504)

£Vwolg, Ewg, 1, union, unity, “philos., unity, simplicity, of essence”; “Christol.; 1. union (term denotes both act of union in
Inc[arnation] and the state of being in union of two natures in Christ” (PL 486-89; B 342-43)

g€emaidevoe, 3SAAT > éknaidevw, to train, teach (LS 515)

£ropat, mid, to follow (LS 678-79, = énw B)

0edtng, ntog, N, divine character/nature, deity (B 452; PL 637-39)

BeotdKOC, OV, 1, God-bearing, God-bearer (see below; LS 792; PL 639-41)

id16tng, nrog, 1), peculiar nature, property, specific character, attribute (LS 818; PL 665-66)

napadédwke, 3SRAI > natadidwys, to deliver, entrust, hand down, pass on, transmit (B 761-63)

Aoyikdg, 1}, 8v, rational, endowed with reason, possessed of reason, intellectual (PL 805; LS 1056; this use is somewhat different from
NT’s thoughtful, metaphorical, B 598)

uepilw, to divide, distribute (B 631-32)

Opoovo106, 0V, of the same substance (see under Nicene Creed)

o0dapol (note accent!), I1. in no way, by no means, adv of 008apdg, 11, 6v (LS 1268)

napBévog, ov, 1, virgin (B 777)

npdownov, ov, T4, face, personal presence, here = person (B 887-88; PL 1186-89), this term has a very wide range of usage in
Patristic Greek, sometimes interchangeable with vnéotacic and/or @voig.

SUPPWVWG, harmoniously, unanimously, concordantly (= adv form of cOu@wvog, ov, harmonious) (B 961; PL 1293)

ouvtpexolong, PAPFSG > cuvtpéxw, to run together, concur, coincide, coalesce (B 976; PL 1342)

toivuv, then (B 1009)

UndoTaoLG, EWG, 1, essence (see under Nicene Creed)

On Beotdkog, see Schaff, Creeds, 2:64 n. 3, “The predicate 8eotdkog, the Bringer-forth of God ... is directed against Nestorius, and
was meant originally not so much to exalt the Virgin Mary, as to assert the true divinity of Christ and the realness of the
Incarnation.... It is immediately after qualified by the phrase katd tnv dvOpwndtnra..., in distinction from katd trjv fedtnra....
This is a very important limitation, and necessary to guard against Mariolatry, and the heathenish, blasphemous, and
contradictory notion that the uncreated, eternal God can be born in time.”



